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Sdﬂov@ and Benevolence

SERMON I
UPON HUMAN NATURE

. . . The comparison will be between the nature of man as respecting self, and
tending to private good, his own preservation and happiness; and the nature of
man as having respect to society, and tending to promote public good, the
happiness of that society. These ends do indeed perfectly coincide; and to aim at
public and private good are so far from being inconsistent, that they mutually
promote each other: yet in the following discourse they must be considered as
entirely distinct; otherwise the nature of man as tending to one, or as tending to
the other, cannot be compared. There can no comparison be made, without
considering the things compared as distinct and different.

From this review and comparison of the nature of man as respecting self,

and as respecting society, it will plainly appear, that there are as real and the

same kind of indications in human nature, that we were made for society and to
do good to our fellow-creatures; as that we were intended to take care of our own
life and health and private good: and that the same objections lie against one of

these assertions, as against the other. For,
First, There 1s a natural principle of benevolence* in man; which is in some

From Joseph Butler, Fifteen Sermons Preached at the Rolls Chapel (London); Preface
and Sermons I and XI. (1726)

1 NoTe: Suppose a man of learning to be writing a grave book upon human nature,
and to show in several .parts of it that he had an insight into the subject he was
considering; amongst other things, the following one would require to be accounted for; the
appearance of benevolence or good-wﬂl in men towards each other in the instances of
natural relation, and in others (Hobbes, On Human Nature, c. ix. § 7.). Cautious of being
deceived with outward show, he retires within himself to see exactly, what that is in the
mind of man from whence this appearance proceeds; and, upon deep reflection, asserts the
principle in the mind to be only the love of power, and delight in the exercise of it. Would
not every body think here was a mistake of one word for another? that the philosopher was
contemplating and accounting for some other human actions, some other behaviour of man
to man? And could any one be thoroughly satished, that what is commonly called
benevolence or good-Wﬂl ‘was really the affection meant, but only by being made to
understand that this learned person had a general hypothesis, to which the appearance of
good-will could no otherwise be reconciled? :

That what has this appearance is often nothing but ambition; that delight in
superiority often (suppose always) mixes itself with benevolence, only makes it more
specious to call it ambition than hunger, of the two: but in reality that passion does no

" more account for the whole appearances of good-wﬂl, than this appetite does. Is there not

often the appearance of one man’s wishing that. good to another, which he knows himself
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egree to society, what self-love 1s to the individual. And if there be in mankind
ny disposition to friendship; if there be any such thing as compassion, for
ompassion is momentary love; if there be any such thing as the paternal or filial
flections; if there be any affection in human nature, the object and end of
vhich is the good of another; this is itself benevolence, or the love of another. Be
- ever so short, be it in ever so low a degree, or ever so unhappily confined; it
roves the assertion, and points out what we were designed for, as really as
nough it were in a higher degree and more extensive.

I must however remind you that though benevolence and self-love are
lifferent; though the former tends most directly to public good, and the latter to
rivate: yet they are so perfectly coincident, that the greatest satisfactions to
urselves depend upon our having benevolence in a due degree; and that self-
sve is one chief security of our right behaviour towards society. It may be

mable to procure him; and rejoicing in it, though bestowed by a third person? And can
sve of power any way possibly come in to account for this desire or delight? Is there not
ften the appearance of men’s distinguishing between two or more Persons, preferring one
efore another, to do good to, in cases where love of power cannot in the least account for
1e distinction and preference? For this principle can no otherwise distinguish between
bijects, than as it is a greater instance and exertion of power to do good to one rather than
5 another.

Again, suppose good-will in the mind of man to be nothing but delight in the exercise
f power: men might indeed be restrained by distant and accidental comsiderations; but
hese restraints being removed, they would have a disposition to, and delight in mischief as
n exercise and proof of power: and this dispesition and delight would arise from, or be the
ame principle in the mind, as a disposition to, and delight in charity. Thus cruelty, as
istinct from envy and resentment, would be exactly the same in the mind of man as good-
sill: that one tends to the happiness, the other to the misery of our fellow-creatures, is, it
eems, merely an accidental circumstance, which the mind has mot the least regard to.
“hese are the absurdities which even men of capacity run into, when they have occasion to
¢lie their nature, and will perversely disclaim that image of God which was originally
tamped upon it, the traces of which, however faint, are plainly discernible upon the mind
f man. ' A

If any person can in earnest doubt, whether there be such a thing as good-will in one
nan towards another; (for the question is not concerning either the degree or extensiveness
£ it, but concerning the affection itself:) let it be observed, that whether man be thus, or

. therwise constituted, what is the inward frame in this particular, is a mere question of fact

r natural history, not provable immediately by reason. It is therefore to be judged of and
letermined in the same way other facts or matters of natural history are: by appealing to
he external senses, or inward perceptions, respectively, as the matter under consideration is
ognizable by one or the other: by arguing from acknowledged facts and actions; for a great
wmber of actions in the same kind, in different circumstances, and respecting different
bjects, will prove, to a certainty, what principles they do not, and, to the greatest
robability, what principles they do proceed from: and lastly, by the testimony of mankind.
Jow that there is some degree of benevolence amongst men, may be as strongly and plainly
oved in all these ways, as it could possibly be proved, supposing there was this affection
n our nature. And should any one think fit to assert, that resentment in the.mind of man
vas absolutely nothing but reasonable concern for our own safety, the falsity of this, and
vhat is the real nature -of that passion, could be shewn in no other ways than those in
vhich it may be shown, that there is such a thing in some degree as real good-will in man
owards man. It is suficient that the seeds of it be implanted in our nature by God.

There is, it is owned, much left for us to do upon our own heart and temper; to
altivate, to improve, to call it forth, to exercise it in a steady, uniform manner. This is our
york: this is virtue and religion. :
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added, that their mutual coinciding, so that we can scarce promote one without
the other, is equally a proof that we were made for both.

Secondly, This will further appear, from observing that the several passions
and affections, which are distinet® both from benevolence and self-love, do in
general contribute and lead us to public good as really as to private. It might be
thought too minute and particular, and would carry us too great a length, to
distinguish between and compare together the several passions or appetites
distinct from benevolence, whose primary use and intention is the security and
good of society; and the passions distinct from self-love, whose primary intention
and design is the security and good of the individual® It is enough to the
present argument, that desire of esteemn from others, contempt and esteem of
them, love of society as distinct from affection to the good of it, indignation
against successful vice, that these are public affections or passions; have an
immediate respect to others, naturally lead us to regulate our behaviour in such a
anner as will be of service to our fellow-creatures. If any or all of these may be
considered likewise as private affections, as tending to private good; this does not

*Note: Every body makes a Jistinction between self-love, and the several particular
passions, appetites, and affections; and yet they are often confounded again. That they are
totally different, will be seen by any one who will distinguish between the passions and
appetites themselves, and endeavouring after the means of their gratification. Consider the
appetite of hunger, and the desire of esteern: these being the occasion both of pleasure and
pain, the coolest self-love, as well as the appetites and passions themselves, may put us
upon making use of the proper methods of obtaining that pleasure, and avoiding that pain;
but the feelings themselves, the pain of hunger and shame, and the delight from esteem,
are no more self-love than they are any- thing in the world. Though 2 man hated himself,
he would as much feel the pain of hunger as he would that of the gout: and it is plainly
supposable there may be creatures with self-love in them to the highest degree, who may be
quite insensible and indifferent (as men in some cases atre) to the contempt and esteem of
those, upon whom their happiness does not in some further respects depend. And as self-
love and the several particular passions and appetites are in themselves totally different; so,
that some actions proceed from one, and some from the other, will be manifest to any who
will observe the two following very supposable cases. One man rushes upon certain ruin for
the gratification of a present desire: nobody will call the principle of this action self-love.
Suppose another man to go through some laborious work upon promise of a great reward,
without any distinct knowledge what the reward will be: this course of action cannot be
ascribed to any particular passion. '

The former of these actions is plainly to be imputed to some particular passion or
affection, the latter as plainly to the general affection or principle of self-love. That there
are some particular pursuits or actions concerning which we cannot determine how far they
are owing to one, and how far to the other, proceeds from this, that the two principles are
frequently mixed together, and run up into each other. This distinction is further explained
in the eleventh sermon. '

® Note: If any desire to see this distinction and comparison made in a particular
instance, the appetite and passion now mentioned may serve for onme. Hunger is to be
considered as a private appetite; because the end for which it was given us is the
preservation of the individual. Desire of esteem is a public passion; because the end for
which it was given us is to regulate our behaviour towards society. The respect which this
has to private good is as remote as the respect that has to public good: and the appetite is no
more self-love, than the passion is benevolence. The object and end of the former is merely
food; the object and end of the latter is merely esteem: but the latter can no more be
gratified, without contributing to the good of society; than the former can be gratified,
without contributing to the preservation of the individual. '
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‘hinder them from being public affections too, or destroy the good influence of
them upon society, and their tendency to public good. It may be added, that as
persons without any conviction from reason of the desirableness of life, would
yet of course preserve it merely from the appetite of hunger; so by acting merely
from regard (suppose) to reputation, without any consideration of the good of
others, men often contribute to public good. In both these instances they are
plainly instruments in the hands of another, in the hands of Providence, to carry
on ends, the preservation of the individual and good of society, which they
themselves have not in their view or intention. The sum is, men have various
appetites, passions, and particular affections, quite distinct both from self-love
and from benevolence: all of these have a tendency to promote both public and
private good, and may be considered as respecting others and ourselves equally
and in common: but some of them seem most immediately to respect others, or
tend to public good; others of them most immediately to respect self, or tend to
private good: as the former are not benevolence, s0 the latter are not self-love:
neither sort are instances of our love either to ourselves or others; but only
instances of our Maker's care and love both of the individual and the species,
and proofs that he intended we should be instruments of good to each other, as
well as that we should be so to ourselves.

Thirdly, There is 2 principle of reflection in men, by which they distin-
guish between, approve and disapprove their own actions. We are plainly
constituted such sort of creatures as to reflect upon our own mnature.. The mind
can take a view of what passes within itself, its propensions, aversions, passions,
affections, as respecting such objects, and in such degrees; and of the several
actions consequent thereupon. In this survey it approves of one, disapproves of
another, and towards 2 third is affected in neither of these ways, but is quite
indifferent. ‘ '

This principle in man, by which he approves or disapproves his heart,
temper, and actions, is conscience; for this is the strict sense of the word, though
sometimes it is used so as to take in more. And that this faculty tends to restrain
men from doing mischief to each other, and leads them to do good, is too

" manifest to need being insisted upon. Thus a parent has the affection of love to
his children: this leads him to take care of, to educate, to make due provision for
them; the natural affection leads to this: but the reflection that it is his proper
business, what belongs to him, that it is right and commendable so to do; this
added to the affection becomes a much more settled principle, and carries him
on through more labour and difficulties for the sake of his children, than he
would undergo from that affection alome, if he thought it, and the course of
action it led to, either indifferent or criminal. This indeed is impossible, to do -
that which is good, and not to approve of it; for which reason they are -
frequently not “onsidered as distinct, though they really are: for men often
approve of the actions of others, which they will not imitate, and likewise do
that which they approve not. It cannot possibly be denied, that there is this
principle of reflection or conscience in human nature. Suppose a man to relieve
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an innocent person In great distress; suppose the same man afterwards, in the
fury of anger, to do the greatest mischief to a person who had given no just
cause of offence; to aggravate the injury, add the circumstances of former
friendship, and obligation from the injured person; let the man who is supposed
to have done these two different actions, coolly reflect upon them afterwards,
without regard to their consequences to himself: to assert that any common man
would be affected in the same way towards these different actions, that he would
make no distinction between them, but approve or disapprove them equally, is
too glaring a falsity to need being confuted. There is therefore this principle of
reflection or conscience in mankind. ,

It is needless to compare the respect it has to private good, with the respect
it has to public; since it plainly tends as much to the latter as to the former, and
is commonly thought to tend chiefly to the latter. This faculty is now men-
tioned merely as another part in the inward frame of man, pointing out to us in
some degree what we are intended for, and as what will naturally and of course
have some influence. The particular place assigned to it by nature, what
authority it has, and how great influence it ought to have, shall be hereafter
considered. ,

From this comparison of benevolence and self-love, of cur public and
private affections, of the courses of life they lead to, and of the principle o
reflection or conscience as respecting each of them, it is as manifest, that we
were made for society, and to promote the happiness of it; as that we were
intended to take care of our own life, and health, and private good.

PREFACE TO SERMON XI

The chief design of the eleventh Discourse is to state the notion of self-love and
disinterestedness, in order to show that benevolence is not more unfriendly to
self-love, than any other particular affection whatever. There is a strange
affectation in many people of explaining away all particular affections, and
representing the whole of life as nothing but one continued exercise of self-love.
Hence arises that surprising confusion and perplexity in the Epicureans of old,
Hobbes, the author of Reflexions, Sentences, et Maximes Morales, and this
whole set of writers; the confusion of calling actions interested which are done
.0 contradiction to the most manifest known interest, merely for the gratification
of a present passion. Now all this confusion might easily be avoided, by stating
to ourselves wherein the idea of self-love in general consists, as distinguished
from all particular movements towards particular external objects; the appetites
of sense, resentment, compassion, curiosity, ambition, and the rest. When this is
done, if the words selfish and interested cannot be parted with, but must be
applied to every thing; vet, to avoid such total confusion of all language, let the
distinction be made by epithets: and the first may be called cool or settled
selfishness, and the other passionate or sensual selfishness. But the most natural
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way of speaking plainly is, to call the first only, self-love, and the actions
proceeding from it, interested: and to say of the latter, that they are not love to
ourselves, but movements towards somewhat external: honour, power, the harm
or good of another: and that the pursuit of these external objects, so far as it
proceeds from these movements, (for it may proceed from self-love,) is no

“otherwise interested, than as every action of every creature must, from the

nature of the thing, be; for no one can act but from a desire, or choice, or
preference of his own.

Self-love and any particular passion may be joined together; and from this
complication, it becomes impossible in numberless instances to determine pre-
cisely, how far an action, perhaps even of one’s own, has for its principle gencral
self-love, or some particular passion. But this need create no confusion in the
ideas themselves of self-love and particular passions. We distinctly discern what
one is, and what the other are: though we may be uncertain how far one or the
other influences us. And though, from this uncertainty, it cannot but be that
there will be different opinions concerning mankind, as more or less governed by
interest; and some will ascribe actions to self-love, which others will ascribe to
particular passions: yet it is absurd to say that mankind are wholly actuated by
either; since it is manifest that both have their influence. For as, on the one
hand, men form a general notion of interest, some placing it in one thing, and
some in another, and have a considerable regard to it throughout the course of
their life, which is owing to self-love; so, on the other hand, they are often set on
work by the particular passions themselves, and a considerable part of life is
spent in the actual gratification of them, ie. is employed, not by self-love, but
by the passions.

Besides, the very idea of an interested pursuit necessarily presupposes
particular passions or appetites; since the very idea of interest or happiness
consists in this, that an appetite or affection enjoys its object. 1t is mot because
we love ourselves that we find delight in such and such objects, but because we
have particular affections towards them. Take away these affections, and you
leave self-love absolutely nothihg at all to employ itself about; no end or object
for it to pursue, excepting only that of avoiding pain. Indeed the Epicureans,
who maintained that absence of pain was the highest happiness, might, consist-
ently with themselves, deny all affection, and, if they had so pleased, every
sensual appetite too: but the very idea of interest or happiness other than
absence of pain, implies particular appetites or passions; these being necessary to
constitute that interest or happiness. A

The observation, that benevolence is no more disinterested than any of the
common particular passions, seems in itself worth being taken notice of; but is
insisted upon to obviate that scorn, which one sees rising upon the faces of
people who are said to know the world, when mention is made of a disinterested,
generous, or-public-spirited action. The truth of that observation might be made
appear in a more formal manner_of proof: for whoever will consider all the
possible respects and relations which any particular affection can have to self-
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love and private interest, will, T think, see demonstrably, that benevolence is not
in any respect more at variance with self-love, than any other particular affection
whatever, but that it is in every respect, at least, as friendly to it.

If the observation be true, it follows, that selflove and benevolence, virtue
and interest, are not to be opposed, but only to be distinguished from each other;
in the same way as virtue and any other particular affection, love of arts,
suppose, are to be distinguished. Every thing is what it is, and not another thing.
The goodness or badness of actions does not arise from hence, that the epithet,
interested or disinterested, may be applied to them, any more than that any
other indifferent epithet, suppose inquisitive or jealous, may or may not be
applied to them; not from their being attended with present or future pleasure
or pain; but from their being what they are; namely, what becomes such creatures
as we are, what the state of the case requires, or the contrary.

Or in other words, we may judge and determine, that an action is morally
good or evil, Lefore we so much as consider, whether it be interested or
disinterested. This consideration no more comes In to determine whether an
action be virtuous, than to determine whether it be resentful. Self-love in its due
degree is as just and morally good, as any affection whatever. Benevolence
towards particular persons may be to a degree of weakness, and so be blamable:
and disinterestedness is so far from being in itself commendable, that the utmost
possible depravity which we can in imagination conceive, is that of disinterested
cruelty.

Neither does there appear any reason to wish self-love were weaker in the
generality of the world than it is. The influence which it has seems plainly
owing to its being constant and habitual, which it cannot but be, and not to the
degree or strength of it. Every caprice of the imagination, every curiosity of the
understanding, every affection of the heart, is perpetually showing its weakness,
by prevailing over it. Men daily, hourly sacrifice the greatest known interest, to
fancy, inquisitiveness, Jove, or hatred, any vagrant inclination. The thing to be
lamented is, not that men have so great regard to their own good or interest in
the present world, for they have not enough; but that they have so little to the
good of others. And this seems plainly owing to their being so much engaged in
the gratification of particular passions unfriendly to benevolence, and which
happen to be most prevalent in them, much more than to self-love. As a proof of
this may be observed, that there is no character more void of friendship,
gratitude, natural affection, love to their country, common justice, or more
equally and uniformly hardhearted, than the abandoned in, what is called, the
way of pleasure—hardhearted and totally without feeling in behalf of others;
except when they cannot escape the sight of distress, and so are interrupted by it
in their pleasures. And yet it is ridiculous to call such an abandoned course of

leasure interested, when the person engaged in it knows beforehand, and goes
on under the feeling and apprehension, that it will be as ruinous to himself, as
to those who depend upon him. '

Upon the whole, if the generality of mankind were to cultivate within
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themselves the princip]e of self-love; if they were to accustom themselves often
to set down and consider, what was the greatest happiness they were capable of
attaining for themselves in this life, and if self-love were so strong and prevaleﬁt,
as that they would uniformly pursue this their supposed chief temporal good,
without being diverted from it by any particular passion; it would manifestly
prevent aumberless follies and vices. This was in a great measure the Epicurean
system  of philosophy. It is indeed by no means the religious or even moral
institution of life. Yet, with all the mistakes men would fall into about interest,
.+ would be less mischievous than the extravagances of mere appetite, will, and
pleasure: for certainly self-love, though confined to the interest of this life, is, of
the two, a much better guide than passion, which has absolutely no bound nor
measure, but what is set to it by this self-love, or moral considerations.

From the distinction above made between self-love, and the several particu-
lar principles or affections in our nature, we may see how good ground there was
for that assertion, maintained by the several ancient schools of philosophy
against the Epicureans, namely, that virtue is to be pursued as an end, eligible in
and for itself. For, if there be any principles or affections in the mind of man
distinct from self-love, that the things those principles tend towards, or that the
objects of those affections are, each of them, in themselves eligible, to be
pursued upon its own account, and to be rested in as an end, is implied in the
very idea of such principle or affection. They indeed asserted much higher
things of virtue, and with very good reason; but to say thus much of it, that it is
to be pursued for itself, is to say_no_more of it, than may truly be said of the
object of every natural affection whatever.

. SERMON XI -
UPON THE LOVE OF OUR NEIGHBOUR

It is commonly observed, that there is a disposition in men to complain of the
viciousness and corruption of the age in which they live, as greater than that of
former ones; which is usually followed with this further observation, that
mankind has been in that respect much the same in all times. INow, not to
determine whether this last be not contradicted by the accounts of history; thus
much can scarce be doubted, that vice and folly takes different turns, and some
particular kinds of it are more open and avowed in some ages than in others:
and, I suppose, it may be spoken of as very much the distinction of the present
to profess a contracted spirit, and greater regards to self-interest, than appears to
have been done formerly. Upon this account it seems worth while to inquire,
ywhether private interest is likely to be promoted in proportion to the degree in
which self-Jove engrosses us, and prevails over all other principles; or whether
the contracted affection may 10t possibly be so prevalent as to disappoint itself,
and even contradict its own end, private good. A

And since, further, there is generally thought to be some Peculiar kind of
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contrariety between self-love and the love of our neighbour, between the pursuit
of public and of private good; insomuch that when you are recommending one
of these, you are supposed to be speaking against the other; and from hence
arises a secret prejudice against, and frequently open scorn of all talk of public
spirit, and real good-will to our fellow-creatures; it will be necessary to inquire
what respect bemevolence hath to self-love, and the pursuit of private interest to
the pursuit of public: or whether there be any thing of that peculiar incon-
sistence and contrariety between them, over and above what there is between
self-love and other passions and particular affections, and their respective pur-
suits. v .
These inquiries, it is hoped, may be favourably attended to: for there shall
be all possible concessions made to the favourite passion, which hath so much
allowed to it, and whose cause is so universally pleaded: it shall be treated with
the utmost tenderness and concern for its interests. '

In order to this, as well as to determine the forementioned questions, it will
be necessary to comsider the mature, the object, and end of that self-love, as
distinguished from other principles or affections in the mind, and their respec-
tive objects.

Every man hath a g
variety of particular affections, passions, and appetites to particular external
objects. The former proceeds from, or is self-love; and seems inseparable from all
sensible creatures, who can reflect upon themselves and their own interest or
happiness, so as to have that interest an object to their minds: what is to be said
of the latter is, that they proceed from, or together make up that particular
nature, according to which man is made. The object the former pursues is
somewhat internal, our own happiness, enjoyment, satisfaction; whether we
have, or have not, a distinct particular perception what it is, or wherein it
consists: the objects of the latter are this or that particular external thing, which
the affections tend towards, and of which it hath always a particular idea or
perception. The principle we call self-love never seeks any thing external for the
sake of the thing, but only as a means of happiness or good: particular affections
rest in the external things themselves. One belongs to man as a reasonable
creature reflecting upon his own interest or happiness. The other, though quite
distinct from reason, are as much a part of human nature.

That all particular appetites and passions are towards external things
themselves, distinct from the pleasure arising from them, is manifested from
hence; that there could not be this pleasure, were it not for that prior suitable-
ness between the object and the passion: there could be no enjoyment or delight
from one thing more than another, from eating food more than from swallowing
a stone, if there were not an affection or appetite to one thing more than

eneral desire of his own happiness; and likewise a

L1

another.
Every particular affection, even the love of our neighbour, is as really our

own affection, as self-love; and the pleasure arising from its gratification is as
much my own pleasure, as the pleasure self-love would have, from knowing 1
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myself should be happy some time hence, would be my own pleasure. And if,
because every particular affection is a man’s OWD, and the pleasure arising from
its gratification his own pleasure, or pleasure to himself, such particular affection
must be called self-love; according to this way of speaking, no creature whatever
can possil)ly act but merely from self-love; and every action and every affection
whatever is to be resolved up into this one principle. But then this is not the
language of mankind: or if it were, we should want words to express the
difference, between the principle of an action, proceeding from cool considera-
tion that it will be to my own advantage; and an action, SUPpose of revenge, Or
of friendship, by which a man runs upon certain ruin, to do evil or good to
another. It is manifest the principles of these actions are totally different, and so
want different words to be distinguished by: all that they agree in is, that they
both proceed from, and are done to gratify an inclination in a man’s self. But the
principle or inclination in one case i self-love; in the other, hatred or love of
another. There is then a distinction between the cool principle of self-love, or
general desire of our own happiness, as one part of our nature, and one principle
of action; and the particular affections towards particular external objects, as
another part of our nature, and another principle of action. How much soever
therefore is to be llowed for self-love, yet it cannot be allowed to be the whole
of our inward constitution; because, you see, there are other parts or principles
which come into it.

Further, private happiness or good is all which self-love can make us desire,
or be concerned about: in having this consists its gratiﬁcation: it is an affection
to ourselves; a regard to our own interest, happiness, and private good: and in
the proportion a man hath this, he is interested, or a lover of himself. Let this be
kept in mind; because there is commonly, as I shall presently have occasion to
observe, another sense put Upon these words. On the other hand, particular
affections tend towards particular external things: these are their objects; having
these is their end: in this consists their gratification: no matter whether it be, or
be not, upon the whole, our interest or happiness. An action done from the
former of these principles i called an interested action. An action Proceeding
from any of the latter Las its denomination of passionate, ambitious, Friendly,
revengeful, or any other, from the particular appetite or affection from which it
proceeds. Thus self-love as one part of human nature, and the several particular :
principles as the other part, are, themselves, their objects and ends, stated and
showmn. ‘ -

From hence it will be easy to see, how far, and in what ways, each of these
can contribute and be subservient to the private good of the individual. Happi-
ness does not consist 1n self-love. The desire of happiness is no more the thing
itself, than the desire of riches is the possession or enjoyment of them. People
may love themselves with the most entire and unbounded affection, and yet be
extremely miserable. Neither can self-love any way help them out, but by setting
them on work to get rid of the causes of their misery, to gain or make use of
those objects which are by nature adapted to afrcord_ satisfaction. Happiness or
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satisfaction consists only in the enjoyment of those objects, which are by nature
suited to our several particular appetites, passions, and affections. So that if self-
love wholly engrosses us, and Jeaves no room for any other principle, there can
be absolutely no such thing at all as happiness, or enjoyment of any kind
whatever; since happiness consists in the gratification of particular passions,
which supposes the having of them. Self-love then does mot constitute this or
that to be our interest or good; but, our interest or good being constituted by
nature and supposed, self-love only puts us upon obtaining and securing it.

Therefore, if it be possible, that self-love may prevail and exert itself in a
degree or manmner which is not subservient to this end; then it will not follow,
that our interest will be promoted in proportion to the degree in which that
principle engrosses us, and prevails over others. Nay further, the private and
contracted affection, when it is not subservient to this end, private good, may,
for any thing that appears, have a direct contrary tendency and effect. And if we
will consider the matter, we shall see that it often really has. Disengagement 1is
absolutely necessary to enjoyment: and a person may have so steady and fixed an
eye upon his own interest, whatever he places it in, as may hinder him from
attending to many gratifications within his reach, which others have their minds
free and open to. Over-fondness for a child is not generally thought to be for its
advantage: and, if there be any guess to be made from appearances, surely that
character we call selfish is not the most promising for happiness. Such a temper
may plainly be, and exert itself in a degree and manner which may give
unnecessary and useless solicitude and anxiety, in a degree and manner which
may prevent obtaining the means and materials of enjoyment, as well as the
making use of them. Immoderate self-love does very ill consult its own interest:
and, how much soever a paradox it may appear, it is certainly true, that even
from self-love we should endeavour to get over all inordinate regard to, and
consideration of ourselves. Every one of our passions and affections hath its
natural stint and bound, which may easily be exceeded; whereas our enjoyments
can possibly be but in a determinate measure and degree. Therefore such excess
of the affection, since it cannot procure any ehjoyment, must in all cases be
useless; but is generally attended with inconveniences, and often is -downright
pain and misery. This holds as much with regard to self-love as to all other
affections. The natural degree of it, so far as it sets us on work to gain and make
use of the materials of satisfaction, may be to our real advantage; but beyond or
besides this, it is in several respects an inconvenience and disadvantage. Thus it
appears, that private interest is So far from being likely to be promoted in
proportion to the degree in which self-love engrosses us, and prevails over all
other principles; -that the contracted affection may be so prevalent as to disap-
point itself, and even contradict its own end, private good.

“But who, except the most sordidly covetous, ever thought there was any
rivalship between the love of greatness, honour, power, or between sensual
appetites, and self-love? No, there is a perfect harmony between them. It is by
means of these particular appetites and affections that self-love is gratified in .
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enjoyment, happiness, and satisfaction. The competition and tivalship is be-
rween self-love and the love of our neighbour: that affection which leads us out
of ourselves, makes us regardless of our own interest, and substitute that of
another in its stead.” Whether then there be any peculiar competition and
contrariety in this case, ¢hall now be considered.

Self-love and interestedness was stated to consist in or be an affection to
ourselves, a regard to our OWn private good: it i therefore distinct from
benevolence, which is an fFection to the good of our fellow-creatures. But that
benevolence is distinct from, that is, not the same thing with self-love, is no
reason for its being looked upon with any peculiar suspicion; because every
principle whatever, by means of which self-love is gratified, is distinct from it:
and al] things which are distinct from each other are equally so. A man has an
affection or aversion to another: that one of these tends to, and is gratified by
doing good, that the other tends to, and 1s gratiﬁed by doing harm, does not in
the least alter the respect which either one or the other of these inward feelings
Las to self-love. We use the word property so as to exclude any other persons
having an interest in that of which we say a particular man has the property.
And we often use the word selfish so as to exclude in the same manner all
regards to the good of others. But the cases are not parallel: for though that
exclusion is really part of the idea of property; yet such positive exclusion, or
bringing this peculiar disregard to the good of others into the idea of self-love, is
in reality adding to the idea, or changing it from what it was before stated to
consist in, namely, in an affection to ourselves. This being the whole idea of self-
love, it can no otherwise exclude good-wiﬂ or love of others, than merely by not
including it, no otherwise, than it excludes love of arts or reputation, or of any
thing else. Neither on the other hand does benevolence, any more than love of
arts or of reputation, exclude self-love. Love of our neighbour then has just the
same respect to, is no more distant from, self-love, than hatred of our neighbour,
or than love or hatred of any thing else. ‘

- Thus the principles, from which men rush upon certain ruin for the
destruction of an enemy, and for the preservation of a friend, have the same
respect to the private affection, and are equally interested, or equally disinter-
ested: and it is of no avail, whether they are said to be one or the other.
Therefore to those who are chocked to hear virtue spoken of as disinterested, it
may be allowed that it is indeed absurd to speak thus of it; unless hatred, several
particular instances of vice, and all the common affections and aversions in
mankind are acknowledged to be disinterested too. Is there any less incon-
sistence, between the love of inanimate things, or of creatures merely sensitive,

 and self-love; than between self-love and the love of our neighbdur? Ts desire of

and delight in the happiness of another any more a diminution of self-love, than

" desire of and delightin the esteem of another? They are both equally desire of

and delight in somewhat external to ourselves: either both or neither are so. The
object of self-love is expressed in the term self: and every appetite of sense, and
every particular ofection of the heart, are equally interested or disinterested,




because the objects of them all are equally self or somewhat else. Whatever
ridicule therefore the mention of a disinterested principle or action may be
supposed to lie open to, must, upon the matter being thus stated, relate to
ambition, and.every appetite and particular affection, as much as to benevolence.
And indeed all the ridicule, and all the grave perplexity, of which this subject
hath had its full share, is merely from words. The most intelligible way of
speaking of it seems to be this: that self-love and the actions done in conse-
quence of it (for these will presently appear to be the same as to this question)
are interested; that particular affections towards external objects, and the actions
done in consequence of those affections, are not so. But every one is at liberty to
use words as he pleases. All that is here insisted upon is, that ambition, revenge,
benevolence, all particular passions whatever, and the actions they produce, are
equally interested or disinterested. : _
Thus it appears that there is no peculiar contrariety between self-love and
benevolence; no greater competition between these, than between any other
particular affections and self-love. This relates to the affections themselves. Let
“us now see whether there be any peculiar contrariety between the respective
courses of life which these affections lead to; whether there be anv greater
competition between the pursuit of private and of public good, than between
other particular pursuits and that of private good. '
There seems no other reason to suspect that there is any such peculiar
contrariety, but only that the course of action which benevolence leads to, has a
more direct tendency to promote the good of others, than that course of action
which love of reputation, suppose, or any other particular affection leads to. But
that any affection tends to the happiness of another, does not hinder its tending
to one's own happiness too. That others enjoy the benefit of the air and the light
of the sun, does not hinder but that these are as much one’s own private
advantage now, as they would be if we had the property of them exclusive of all
others. So a pursuit which tends to promote the good of another, vet may have as
great tendency to promote private interest, as a pursuit which does not tend to
the good of another at all, or which is mischievous to him. All particular
alfections whatever, resentment, benevolence, love of arts, equally lead to a
course of action for their own gratification, i.e. the gratification of ourselves; and
the gratification of each gives delight: so far then it is manifest they have all the
same respect to private interest. Now take into consideration further, concerning
these three pursuits, that the end of the frst is the harm, of the second, the good
of another, of the last, somewhat indifferent; and is there any necessity, that
these additional considerations should alter the respect, which we before saw
these three pursuits had to private interest; or render any one of them less
conducive to it, than any other? Thus one man's affection is to honour as his
end; in order to obtain which he thinks no pains too great. Suppose another,
with such a singularity of mind, as to have the same affection to public good as
his end, which he. endeavours with the same labour to obtain. In case of success,
surely the man of benevolence hath as great enjoyment as the man of ambition;

any
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they both equally having the end their affections, in the same degree, tended to:
but in case of disappointment, the benevolent man has clearly the advantage;
since endeavouring to do good considered as a virtuous pursuit, 1s gratified by its
own consciousness, i.e. is in a degree its own reward. |

And as to these two, or benevolence and any other particular passions
whatever, considered in a further view, as forming a general temper, which
more or less disposes us for enjoyment of all the common blessings .of life,
distinct from their own gratification: is benevolence less the temper of tranquil-
lity and freedom than ambition or covetousness? Does the benevolent man
appear less easy with himself, from his love to his neighbour? Does he less relish
his being? Is there any peculiar gloom seated on his face? Is his mind less open
to entertainment, to any particular gratification? Nothing is more manifest, than
that being in’ good humour, which is benevolence whilst it lasts, is itself the
temper of satisfaction and enjoyment.

* Suppose then a man sitting down to consider how he might become
easy to himself, and attain the greatest pleasure he could; all that which is his
real natural happiness. This can only consist in the enjoyment of those objects,
which are by nature adapted to our several faculties. These particular enjoy-
ments make up the sum total of our happiness: and they are supposed to arise
from riches, honours, and the gratification of sensual appetites: be it so: yet
none profess themselves so completely happy in these enjoyments, but that there
is room left in the mind for others, if they were presented to them: nay, these, as
much as they engage us, are not thought so high, but that human nature is
capable even of greater. v

Now there have been persons in all ages, who have professed that they
found satisfaction in the exercise of charity, in the love of their neighbour, in
endeavouring to promote the happiness of all they had to do with, and in the
pursuit of what is just, and right, and good, as the general bent of their mind,
and end of their life; and that doing an action of baseness or cruelty, would be as
great violence to their self, as much breaking in upon their nature, as any
external force. Persons of this character would add, if they might be heard, that
they consider themselves as acting in the view of an infinite Being, who is in a
much higher sense the object of reverence and of love, than all the world
besides; and therefore they could have no more enjoyment from a wicked action |
done under his eye, than the persons to whom they are making their apology
could, if all mankind were the spectators of it; and that the satisfaction of
approving themselves to his unerring judgment, to whom they thus refer all
their actions, is a more continued settled satisfaction than any this world can
afford; as also that they have, no less than others, a mind free and open to all the
common innocent gratifications of it, such as they are. And if we go no further,
does there appear any absurdity in this> Will any one take upon him to say, that
a man cannot find his account in this general course of life, as much as in the
most unbounded ambition, and the excesses of pleasure? Or that such a person




has not consulted so well for himself, for the satisfaction and peace of his own
mind, as the ambitious or dissolute man?

And though the consideration, that God himself will in the end justify
their taste, and support their cause, is not formally to be insisted upon here; yet
thus much comes in, that all enjoyments whatever are much more clear and
unmixed from the assurance that they will end well. Is it certain then that there
is nothing in these pretensions to happiness? especially when there are not
wanting persons, who have supported themselves with satisfactions of this kind
in sickness, poverty, disgrace, and in the very pangs of death; whereas it is
manifest all other enjoyments fail in these circumstances. This surely looks
suspicious of having somewhat in it. Self-love methinks should be alarmed. May
she not possibly pass over greater pleasures, than those she is so wholly taken up
with? '

The short of the matter is no more than this. Happiness consists in the
gratification of certain affections, appetites, passions, with objects which are by
nature adapted to them. Self-love may indeed set us on work to gratify these:
but happiness or enjoyment has no immediate connection with self-love, but
arises from such gratification alone. Love of our neighbour is one of those

ions. This, considered as a virtuous principle, is gratified by a consciousness
of endeavouring to promote the good of others; but considered as a natural
affection, its gratification consists in the actual accomplishment of this endeav-
our. Now indulgence or gratification of this affection, whether in that con-
sciousness, or this accomplishment, has the same respect to interest, as indul-
gence of any other affection; they equally proceed from or do not proceed from
self-love, they equally include or equally exclude this principle. Thus it appears,
that benevolence and the pursuit of public good hath at least as great respect to
self-love and the pursuit of private good, as awy other particular passions, and
their respective PUTSUILS.

Neither is covetousness, whether as a temper or pursuit, any exception to
this. For if by covetousness is meant the desire and pursuit of riches for their
own sake, without any regard to, or consideration of, the uses of them; this hath
as little to do with self-love, as benevolence hath. But by this word is usually
meant, not such madness and total distraction of mind, but immoderate affection
to and pursuit of riches as possessions in order to some further end; namely,
satisfaction, interest, or good. This therefore is not a particular affection, or
particular pursuit, but it is the general principle of self-love, and the general
pursuit of our own interest; for which reason, the word selfish is by every one
appropriated to this temper and pursuit. Now as it Is ridiculous to assert, that
self-love and the love of our neighbour are the same; so neither is it asserted, that
following these different affections hath the same tendency and respect to our
own interest. The comparison is not between self-love and the love of our
neighbour; between pursuit of our own interest, and the interest of others: but
between the several particular affections in human nature towards external
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objects, as one part of the comparison; and the one particular affection to the
good of our neighbour, as the other part of it: and it has been shown, that all
these have the same respect to self-love and private interest.

There is indeed frequently an inconsistence or interfering between self-love
or private interest, and the several particular appetites, passions, affections, or
the pursuits they lead to. But this competition or interfering is merely acciden-
tal; and happens much oftener between pride, revenge, sensual gratifications,
and private interest, than between private interest and benevolence. For nothing
is more common, than to see men give themselves up to a passion or an affection
to their known prejudice and ruin, and in direct contradiction to manifest and
real interest, and the loudest calls of self-love: whereas the seeming competitions
and interfering, between benevolence and private interest, relate much more to
the materials or means of enjoyment, than to enjoyment itself. There is often an
interfering in the former, when there is none in the latter. Thus as to riches: so
much money as a man gives away, $o much less will remain in his possession.
Here is a real interfering. But though a man cannot possibly give without
lessening his fortune, yet there are multitudes might give without lessening their
own enjoyment; because they may have more than they can turn to any real use
or advantage to themselves. Thus, the more thought and time any one employs
about the interests and good of others, he must necessarily have less to attend his
own; but he may have so ready and large a supply of his own wants, that such
thought might be really useless to himself, though of great service and assistance
to others.

The general mistake, that there is some greater inconsistence between
endeavouring to promote the good of another and self-interest, than between
self-interest and pursuing any thing else, seems, as hath already been hinted, to
arise from our notions of property; and to be carried on by this property’s being
supposed to be itself our happiness or good. People are so very much taken up
with this one subject, that they seem from it to have formed a general way of
thinking, which they apply to other things that they have nothing to do with.
Hence, in a confused and slight way, it might well be taken for granted, that
another’s having no interest in an affection, (i.e. his good not being the object of
it,) renders, as one may speak, the proprietor’s interest in it greater; and that if

another had an interest in it, this would render his less, or occasion that such.

affection could not be so friendly to self-love, or conducive to private good, as an
affection or pursuit which has not a regard to the good of another. _ '
This, I say, might be taken for granted, whilst it was not attended to, that
the object of every particular affection is equally somewhat external to ourselves;
and whether it be the good of another person, or whether it be any other
external thing, makes no alteration with regard to its being one’s own affection,
and the gratification of it one’s own private enjoyment. And so far as it is taken
for granted, that barely having the means and materials of enjoyment is what
constitutes interest and happiness; that our interest or good consists in posses-
sions themselves, in having the property of riches, houses, lands, gardens, not in




the enjoyment of them; so far it will even more strongly be taken for granted, in
the way already explained, that an affection’s conducing to the good of another,
must even necessarily occasion it to conduce less to private good, if not to be
positively detrimental to it. For, if property and happiness are one and the same
thing, as by increasing the property of another, you lessen your own property, so
by promoting the happiness of another, you must lessen your own happiness.
But whatever occasioned the mistake, I hope it has been fully proved to be one;
as it has been proved, that there is no peculiar rivalship or competition between
celf-love and benevolence: that as there may be a competition between these
two, so there may also between any particular affection whatever and self-love;
that every particular affection, benevolence among the rest, is subservient to self-
love by being the instrument of private enjoyment, and that in one respect
benevolence contributes more to private interest, i.e. enjoyment or satisfaction,
than any other of the particular common affections, as it is in a degree its own

gratiﬁcation.
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BRIAN MEDLIN

Ulymate P kacipl@s and Ethical Egoism

I believe that it is now pretty generally accepted by professional philosophers
that ultimate ethical principals must be arbitrary. One cannot derive conclusions
about what should be. merely from accounts of what is the case; one cannot
decide how people ought to behave merely from one’s knowledge of how they do
behave. To arrive at a conclusion in ethics one must have at least one ethical
premiss. This premiss, if it be in turn a conclusion, must be the conclusion of an
argument containing at least one ethical premiss. And so we can go back,
indefinitely but not for ever. Sooner or later, we must come to at least one
ethical premiss which is not deduced but baldly asserted. Here we must be
arational; neither rational nor irrational, for here there is no room for reason even
to go wrong. ‘ '

But the triumph of Hume in ethics has been a limited one. What appears
quite natural to a handful of specialists appears quite mOnStrous to the majority
of decent intelligent men. At any rate, it has been my experience that people
who are pormally rational Tesist the above account of the logic of moral
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