Seventh Paper Project
This is almost complete, Bandar. You need to show the connection between the practices and nature. Allah is the creator of all things. He gives mankind a teaching and a way of life. There is a connection between the nature he has made and the life he is asking a Muslim to live. Show that connection!
ARites, rituals and symbols

The most important rites in the Islamic faith are the Five Pillars. The Pillars of Islam are five elementary acts in Islam for which all believers are obligated to carry out. The Quran identifies them as a background for true worship and a strong pledge to the Islamic faith. They include the creed (Shahadah), fasting during Ramadan, prayers (Salat), almsgiving (Zakah), and a pilgrimage to Mecca. The prayers are conducted after one has cleansed himself which sometimes requires one to physically wash themselves. This illustrates the use of a natural element of water to signify cleansing of a person before that person can present himself to Allah through prayer (Brown, 2004).
There are also other rites practiced by Muslims. These rites include birth rites. The rite includes the Muslim call to prayer, referred to as Adhaan, which are the foremost words that a newborn baby should hear. The words are whispered as part of the rite in the right ear of a newborn child by their father. The baby is then given something sweet to taste by the parents such as a piece of date, a practice that was done by Prophet Muhammad. The use of a sweet substance such as the date goes to show the use of natural elements to signify the kicking in of the child’s digestive system (Jenkins, 2012).
Seven days after the birth of a child, the baby’s head is shaven. This is done to demonstrate that the baby is a servant of Allah. This is another illustration of the use cutting of hair, a natural element, to imply the commitment of a young child to Allah.
Circumcision is also another key rite practiced by the Muslims. The rite of circumcision in the Islamic religion is referred to as tahara and is practiced on all males seven days after birth, although it can be carried out any time before puberty. Circumcision is stated in the Sunnah by Prophet Muhammad as a law for men. The key reason provided for the rite is cleanliness. It is crucial that all Muslims wash before praying and hence it is important that there is no urine left on a person’s body. It is believed that the exclusion of the foreskin makes it much easier to retain the penis clean since urine cannot get trapped there. This is also another indication of the removal of a natural element to signify a purification on cleansing of a person.
Another rite of the Islam religion concern the funeral of a Muslim. Upon the death of a Muslim, the body is washed with the purpose of physically cleansing the corpse. Washing the body after death is a vital ritual which should be carried out as soon as probable after death, if possible within hours. The orthodox practice involves washing the body of the deceased an odd number of times and a cloth should be hiding the awrah (which are body parts that should remain hidden per Sharia). The "washers" are usually adults of the same gender from the immediate family of the deceased. Water, a natural element, is used to cleanse and purify the body and it also signifies a spiritual cleansing on the deceased (Dawson, 2013).
The corpse is usually then draped in a simple cloth that is plain referred to as kafan. This is typically done to enhance the dignity and discretion of the departed with the family occasionally present. The particulars of this ritual such as the material, color and style of the cloth used may vary across various areas. However, the shroud used should be simple, plain and modest like a white cotton cloth. Men can only use three pieces of a cloth while women can use five pieces of cloth. The use of cloth to wrap the body of a deceased person is another use of a natural element to cover the privacy of the departed person and it signifies the dignity of the person reflected even after death.
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